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TRANSLATOR’'S NOTE 


This monograph on the Kingship of Christ by the dis- 
tinguished Franciscan scholar Father Ephrem Longpré, 
was originally delivered in the form of an address at the 
National Congress of Milan. Its sublime doctrine, the 
key to Franciscan philosophy, theology and piety, is here 
developed in the penetrating light of Saint Bonaventure’s 
and Blessed Duns Scotus’ analysis, with the sources clearly 
indicated for further study and research. For this reason 
it was thought worthy of reprint in the “Pax et Bonum”’ 
Series, which is doing so much to interpret fundamental 
Franciscan spirituality faticly to the world. 

This is an attempt to present the work, in substantially 
close translation, to those not acquainted with the French 
janguage. Some defects of course, will be found in the 
rendering, bat a sincere effort has been made to acquaint 
readers with the contents of the original opus. Those 
who ate equipped may always refer to the article itself, 
either in the “Pax et Bonum’ Series published by the 
Lrbrattie Saint-Francois, 2107, me Dorchester Ouest, 
Montreal, 1927, or in the Acta of the National Congress 
of Milan published under the title La Regalita di Christo, 
Milan, 1926, by Father Agostino Gemelli, O. FP. M. 

If this modest work may be considered a contribution, 
it is humbly offered in union with the prayer of Holy 
Mother Church that Christ the King may be known and 
“that all peoples scattered and dispersed by sin may be 
gathered together again under His sweet empire.” 


DANIEL J. Barry, O. F. M. 
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THE KINGSHIP 
OF 
JESUS CHRIST 


ACCORDING TO SAINT BONAVENTURE 
AND BLESSED DUNS SCOTUS' 


RANCISCAN biographers tell us that after Francis had 

so nobly renounced his possessions before the Bishop of 
Assisi, he set forth clothed in a mantle adorned with a 
white cross, singing ail the while the pratses of the Lord. 
To all who sought to restrain him, Francis declared: “I am 
the Herald of the Great King!’ 

Messenger of Christ, the King of Love, Who revealed 
that love through His Sacred Heart, His sufferings on the 
cross, and the supreme gift of the Eucharist —~ such indeed 
is Francis of Assisi. And that too is the historical and 
religious signification of the glowing idealism of those 
many saints, martyrs and mystics who have followed in the 
fiery footsteps of Saint Francis. Moreover, this homage 
of Christ by love and deed has claimed also that of the 
intellect and of metaphysical intuition. Thus it came about 
that, in the course of the thirteenth century, the Fran- 
ciscan masters of Paris and Oxford raised to Christ 
the King a theological monument of very extensive pro- 
portions. We shall review these early doctrinal efforts in 
this brief synthesis, noting the harmoniously continued 
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Christ, declares Saint™ 


development of the teaching on Christ the King from | 
Francis through Bonaventure to Scotus, 


Parr I 
SAINT BONAVENTURE 


Saint Bonaventure and Duns Scotus represent the two. 8: 
pinnacles of Franciscan theology on the Kingship of Christ. 


What assures to Saint Bonaventure a pre-eminent doc- 


- trinal 2 importance in this matter? is the fact that he often. - 
contemplates the royal dignity of our Lord, thereby deter-_ saa 


mining with certainty its principal theological bases. With 
this solid beginning, Saint Bonaventure proceeds categori- 


3S cally to place the Incarnate Word in the center of all: ee 
... things, both of the supernatural and the sensible universe, © > 
.. andof the mystical life and Christian metaphysics. He 0. = 
..: thus raises up an incomparable throne of honor to ‘Christ. °°" 

'. ‘by constructing a lofty and far-reaching synthesis. And” © 

~ over this synthesis Saint Bonaventure drapes like a mantle 2 

| of soyal purple the marvelous affections of his own soul. 00° | 
_ Being ‘profoundly moved. by certain Scriptural texts, 9 

° which texts are recalled to mind from. the Encyclical Quas 9: | 
| Primes, the Seraphic Doctor never grew weaty of pro- 


aiming the ‘spiritual and: temporal. Kingship: of our 


> Lord* The plenitude. of. — ‘mucpeity resides in’. Se 
_-supér-eminence of His judiciary: power and priesily author- ek” 
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supreme dominion, the Word Incarnate will judge the 
world at the end of time in all the splendor of His glory.’ 
This royal investiture ts not merely indirect, but abso- 
lute.!° On Christ alone has it been undividedly con- 
ferred.’ It has no limitations whatever,'? for the angels 
themselves are subject to the Word made flesh, and they 
fulfill His commands. Over all those who are placed 
under God Christ reigns, even tn His human nature, 
which has been exalted above the angels.’? In addition 
to being universal in its domain, this royal investiture 
perdures likewise for all future ages.'* Thus Christ is 
in complete reality the King of Kings,** and sits on the 
summit of all hierarchies.'* 

Jesus Christ is primarily the eternal and supreme 
King in vittue of His hypostatic union with the Word. 
This follows as a natural right."’ Christ was not anointed 
with the sacred oils which in the Old Law consecrated 
kings and princes. Rather, the Holy Spirit Himself placed 
the diadem on His brow when, with the co-operation of the 
Virgin Mary,’® He united to the Word the human nature 
and reposed thereon.’ The very name of The Christ in- 
dicates the natural right which He possesses to universal 
empire.” “As man, the Saviour has been actually exalted 
above all the kings of heaven and earth. This supreme 
“Kingship follows in virtue of the assumption of Christ's 
humanity in the unity of one Divine Person, and by reason 
of the divine charismata which were bestowed upon Him 
in abundance in addition to the wisdom of His idlum- 
inated understanding.”’*! Nevertheless, to this first title 

there is added a second, in virtue of the bloody oblation 
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of Calvary.” The majesty of our Lord had to manifest 
itself to the world in a kingdom of love.” 

Of this high dignity as well as of Hts drvinity, Christ 
was always aware. Hence, at His birth He manifested 
Himself to the magi as the ‘Prince of Nations” foretold 
by the prophets.*4 Later on He approves of His disciples 
when they call Him “Master” and “Lord.”?> However, 
during His mortal life our Saviour did not wish to exer- 
cise often the privileges and rights inherent in His tem- 
poral sovereignty.” He even refused these honors when 
they presented themselves. His mission, which was com- 
pletely spiritual, would have in fact suffered from pres- 
tige of this sort.” He had come to rule hearts by faith in 

, His divinity,?® and He knew that “the salvation of. the 

;. people rested, not upon His temporal reign, but upon His 

4 Spiritual Kingship.”?? Only once did Christ allow the 
multitudes to acclaim Him as King,®° namely, on the 
occasion of His triumphal entry into Jerusalem. But that 
was shortly before His Passion; and furthermore, as the 
Seraphic Doctor explains, that condescension had none 
other than spiritual motives. These motives wete: to en- 
lighten. those who believed in Him, to confound the ene- 
mies of God, and to add further to the ignominy of the 
Passion which was to follow that royal manifestation! 
On the other hand, our Lord openly declared His spiri-_ 
tual Kingship and exercised its sovereign power. Like a 
true king, Christ promulgated the New Law, gave com- 
mands to all nature? and to the powers of darkness,** 
forgave those who repented,®’ and snatched mankind from 
the dominion of evil to lead it back to the kingdom of — 
God.** One of the greatest manifestations of that King- 
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ship was the institution of the Eucharist.” Saint Bona- 
venture, who had learned from Saint Francis devotion to 
the Body of Christ, could not fail to observe that the 
Sacred Host in the tabernacles is precisely the permanent 
sign of the regal glory of Christ. Moreover, it was not 
enough for our Lord merely to manifest Himself as King 
of Love. He wished to prove this Kingship. It was as a 
King, and with the emblems of His Kingship,** that 
Christ wished to die at Jerusalem, the city of priests and 
kings.” That death took place only after Christ, in the 
presence of the authority of Rome,” had solemnly de- 
clared Himself to be King. 


The foregoing considerations are all contained in tra- 
dition, and are tnsptred by Sacred Seeipture. Therefore, 
if we are to find the original Bonaventurean thought on 
the theology of Christ the King, we must seek elsewhere. 
As heir to the exemplarist doctrine of Saint Augustine 
and Robert Grosseteste, Samt Bonaventure places the 
Word, the transplendent fountainhead of eternal reasons, j 
at the center of causal relations, revealing acts and or- 
dained ends which re-unite the whole world to the First 
Cause. But, as a distinguished meditevalist, Etienne 
Gilson, recently observed: ‘“That conception of the rela- 
tions between the Word and the world was still too ab- 
Stract and too metaphysical for a disciple of Saint Francis. 
Above all, it could not be exclusive, for after the drama 
of the stigmata on Mount Alverno the religious, meta- 
physical and artistic thought of the thirteenth century, 
without descending from its heights, was fixed upon the 
contemplation of the sacred humanity of Christ. It was 
to be thus for centuries. Furthermore, Saint Bonaventure 
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had read the following text from the Gospel of Saint 
Joha (1,26) and had been greatly moved by it: ‘In the 
midst of you there has stood One Whom you do not 
_ know,” By the light of this Scriptural reference, and 
under the double influence of Augustinianism and the 
Franciscan spirit, the Seraphic Doctor was led to con- 
sider the Incarnate Word as the Mediator and multiform 
Center of all the orders of being and thought.*? Add to 
these considerations all the logical and mystical impli- 
cations which convey so lofty a conception of the primacy 
of Christ. “Christ,” says Saint Bonaventure,” ‘is the cen- 
tral rock; all things revolve around Him and it ts in Him 
that all things must be reunited, just as the lines drawn 
from a circumference are rejoined in the indivisible unity 
of a central point.’ In his Conferences upon the Hex- 
ameron® which were given before the University of 
Paris, Saint Bonaventure adds: ‘It is with the Mediator 
Who is Christ that one must of necessity begin. Christ, 
and He alone, stands between God and men. He alone 
holds the middle place and the center of all things; 
fenens medium in omnibus,” 
Note weil the splendid movement of the Bonaven- 
turean thought here as it seeks to centralize all = of 
around the Incarnate Word. 7 l=? 
Because He is the eternal Word, the holy Doctor con: 
tinues, Christ is the center of the Trinity, midway be- 
tween the Father Who generates Him and the Holy 
Ghost Whom Christ spirates“ As the corisubstantial — 
and necessary Mediator of the Divine Petsons, it was — 
fitting that Christ have the same function not only in the 
mystery of the divine life, but also in the paca of 
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God, which operations have a terminal point, “medium 
in officio.” By His Word, God had created the world; 
by the same Word, God was to confer on it that “new cre- 
ation’ of which Saint Paul speaks. There you have the 
entire economy of Christ, The uatty of His Person em- 
braces the two extremes of being, divinity and humanity.” 
As man, Christ is part of all creation,*® and in conse- 
quence He realizes the highest ideal of the synthesis of 
being and occupies the center of the whole ontological 
order: the ‘medium essentiae.'“° Being thus constituted 
and illumined with the treasures of divine, angelic and 
human knowledge, Christ stands between God, the angels 
and men.*° He is the vital center of the entire super- 
natural order, the “medium yitale,”*' Who by grace re- 
unites under the scepter of God in mutua] love and peace 
all things that sin had estranged.” Christ's vivifying in- 
fluence, which is the flower and fruit of the cross, shines 
upon all mankind. This same influence extends even to 
the angels, at least in an accidental and restricted man- 
~ner.* As the center of that circle of diffusion, Christ, like 
the heart which communicates movement to the body, 
“distributes the life of grace and the Holy Spirit to the 
metnbers of the Church which is united to Him.’ Christ, 
‘in Whom God gives us life,” is truly the Head and 
the mystical Center of the supernatural order. 

Yet more remains to be said. The Incarnate Word 
is not only a synthesis of being and divine chartsmata, 
and the vital center of the mystical city. He is also the 
moral center, the “medium morale.”*’ In this moral cen- 
ter we meet all the virtues in a perfect equilibrium, and 
herein is given us the rule and measure of all true per- 
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from Aristotle or Plato that one must first seek the life 
of the intellect, but rather from the Word Incarnate.” 
Christ Himself, continues Saint Bonaventure, is truly the 
integral object of theology because He is the synthesis of 
divine and human being, and the mystical center of the 
supernatural order.”' In Him are found likewise the 
moral ideal and the Irving norm of justice and law, which 
are the foundations of ethics and the political sciences.” 
Moreover, logic and metaphysics cannot be perfected out- 
side of Christ.24- The entire universe, indeed, is a vast 
sacrament of the Divinity. All beings pour out allegories 
and symbols as an effigy of the Trinity. Consequently, 
there is a correspondence between God and creation. But 
it is not the syllogism of Aristotle that reveals these 
points of analogy. It is Christ taken as the middle term 
of all our reasoning.“ Christ gives to metaphysics its 
keystone, for, as the eternal Word and also in His sacred 
humanity, He is the exemplary Cause of all things. The 
true metaphysician is the one who raises himself over 
and above the blind attempts of Aristotle. In that way 
he rises to the contemplation of the exemplary Cause, the 
uncreated Art, the single Cause of all truth.” Thus, under 
the pen of Saint Bonaventure, all learning — both re- 
vealed knowledge and human science — is logically or- 
dered and forms a circle around Christ. 

If the Incarnate Word is the center of alf things, it is 
not surprising that the Incamation occupies a middle 
place between the series of the elect who precede it and 
the series of the predestined who follow it. That place 
of the Incarnation in the middie of the ages is exceed- 
ingly fitting. But it is more thas that. It emphasizes also 
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the untversal meditation of Christ. Under this aspect, the 
Word Incarnate is the “rational center” of history, the 
One Who gives meaning to both Testaments and authen- 
ticates them.”* Again, if the cross of the Saviour has been 
planted in the middie of the world, it is because Christ, 
in addition to His other prerogatives, is the “natural cen- 
ter of the physical universe.’ In the principal circum- 
stances of His mortal life, ao less than in the splendors 
of heaven where the Apocalypse shows Him “in the mid- 
dle of the seven golden lampstands,” Christ invariably 
occupies the central place.’* In view of all these facts, 
nothing is mote logical and more natural, according to 
the Bonaventurean synthesis. It is precisely the mystery 
of Christ that He is the Mediator in all things, “tenens 
medium in omnibus!’’”? 

Thus does Saint Bonaventure majestically develop the 
doctrine of the Kingship of Christ. First he hails the 
Word Incarnate as the King of Kings, the great master- 
piece of God,” the crowning of the universe,®’ the su- 
preme end to which the human race has been ordained,” 
He Whom the Blessed Trinity loves more than the entire 
universality of beings.” Then the Seraphic Doctor raises 
up to Christ an incomparable throne of honor in the very 
center of creation.™ It is tme that Saint Bonaventure —— 
contrary to Alexander of Hales — makes the Incarnation 
dependent on prevision of the fall of man.®? In that 
respect there is still wanting to Saint Bonaventure’s con- 
cept one capitalizing affirmation, namely, the statement 
of the absolute primacy of Christ in the divine plan.® 
But at least after such an effort to centralize all things 
around the Word made flesh, the theology of Christ the 
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King was on the road to final intuitions and Duns Scotus 
could put in an appearance, 


Part H 
BLESSED JOHN DUNS SCOTUS 


With Blessed Duns Scotus, Franciscan thought of the 
thirteenth century attains its highest expression. The 
selfsame genius who places the diadem of the Immaculate 
Conception on the brow of the Blessed Virgin adds the 
final jewels of glory to the royal crown of Christ. Duns 
Scotus is truly the leader of that group who have per- 
ceived that Christ and the Heart of Mary are foremost in 
the divine wishes. Because of this group's profound in- 
vestigations into the mysterious counsels of God, they 
have been called by the venerable Carmelite, Marie Aimée 
de Jésus, “les illuminés de l'amour.” 

Under the pen of the great metaphysician of Oxford, 
Duns Scotus, the affirmations of tradition concerning the 
Kingship of Christ emerge with renewed clarity and 
vigor. The doctrine is expressed, however, without the 
effuston of symbols and sentiments dear to Saint Bona- 
venture. Under the supreme dominion of God, Scotus 
points out, Christ is King” by reason of the supreme ex- 
cellence which the hypostatic union confers upon Him. 
Although the principal power resides in His divinity, 
nevertheless the dominion of the Word Incarnate is of 
the highest order: “‘eminentissima quae. potest esse sub 
principali potestate.’°’ The very angels are subjected to 
Him.” In addition to the hypostatic union, Jesus Christ | 
lays claim to the title of King in virtue of the bloody 


oblation of Calvary, whereby He alone is the meritorious 
cause of redeeming grace.”! Because Christ has been 
freely constituted “the true Victim immolated for the 
human race,’ He has acquired 2 new right to an empire 
of love: “Ideo multum tenemur ei."°? Thus the concept 
of Duns Scotus, exactly as the doctrine of Saint Bonaven- 
ture, largely rests the Kingship of our Lord upon the two 
theological bases recatled in the Encycitcal Quas Primas. 

The inspired words of Saint Paul to the Colossians: 
“That in all things He may have the first place” (1, 18), 
together with the doctrinal synthesis built up around 
Christ by the Seraphic Doctor and brilliantly taken up 
again after him by Peter Olivi,* served to urge Duns 
Scotus on to deeper profundities. The doctrine of Robert 
Grosseteste,”> who had taught the Incarnation of the 
Word independently of the fall of Adam, was also in the 
memorabilia of the Franciscan School of Oxford. Roger 
Marston recalls with veneration® the doctrine of Grosse- 
teste. Moreover, Scotus’ own teacher, William of Ware,” 
accepts the doctrine in its entirety. Besides, the meta- 
physics of the Kingship of Christ could not have been 
definitively worked out if theology had not pro 
duced the solution to certain fundamental questions, Is 
Christ the foremost object of the eternal decrees, the 
primary and absolute intention of the Trinity, or is He, 
on the other hand, a simply occasional Being? Is or ts not 
His Kingship dependent upon the absolute and uncondi- 
tioned primacy of the Word Incarnate in the divine will?. 
Finally, is Christ’s Kingship dependent upon the pre- 
eminence which is conferred upon Him inasmuch as He 
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is the secondary Final Cause of the universe and the 
Sanctifer of angels and men? 

Up to the time of Duns Scotus, the question of the 
final motive of the Incarnation had not been framed with 
all desirable precision. The object of previous research 
was to know whether the Word would have become 
incarnate even if Adam had not fallex.* This question 
was posed with the full realization that the problem was 
difficult to resolve.°? Whether we solve the question nega- 
tively, oc whether we take the affirmative opinion with 
Cardinal Matthew d'Aquasparta® and William of 
Ware,’ it is under that aspect that the majority of the 
theologians of the thirteenth century view the difficulty. 
Blessed Raymond Lull! was the exception, for his theol- 
ogy regarding Christ the King is not unlike that of Duns 
Scotus.”? Scotus, however, will have no part in the above. 


“statement of the question."? He does not move upon that 


ground, neither he nor his disciples — the most authori- 
tative of the fourteenth century. His sole concern is the 
order and the actual divine plan. Is Christ, Scotus asks 
himseif, the first predestined One? Was He decreed 
first and absolutely because of the immense fove of His 
Sacred Heart? This, precisely, is the question that Scotus 
studies and to which he gives an answer, as did those two 
other great lights of the Church, Saint Bernardine of 
Siena’ and Saint Francis de Sales.’ 

Now, if we but recall the spirit of the theology and 
philosophy of the Franciscan Doctor, the answer can only in 
be in the affirmative. Duns Scotus, in fact, built his. syn: 
thesis upon the thoroughly Franciscan idea that love is 


the supreme reason and first intention of the divine will!” - -_ 


pe ee 


God is charity.°° He exhausts its very idea and loves 
Himself infinitely: “Primo diligit se.’ But ail perfect, 
generous and disinterested love calls forth other loves, ; 
according to the excellent psychology of Richard of Saint 
Victor, which psychology Blessed Duns Scotus adopts 
here." God does not will, therefore, only Himself. He 
also wills other beings who will love Him, because He will 
love Himself in them: “‘Vult alios condiligentes.”"" In 
His supremely ordered and rational will, God wills these 
Other beings in the very order in which they may cor- 
respond to His first purpose of love: “Deus diltgit se 
propter se, et ideo magis diligtt immediatum sibi in illo 
ordine.”¥? Any one of His wishes is consequently neither 
purely occasional nor determined by a circumstance ex- 
trinsic to Himself..“On the contrary, the divine decrees 
which concern Christ, and which, like an immense fresco, 
ate unfolded in time and eternity — the predestination of 
the elect, the elevation to the supernatural order, and 
creation —~ all arise from the infinite and perfect love 
which God owes Himself. They originate primarily in 
God’s supreme charity and it is in this order that they 
remain: “Non video praedestinationem alicujus esse 
occasionatum: sed Deus, diligendo se, praedestinavit alios 
ad se”) 13 

in other words, the ultimate metaphysical basis'™ of 
Duns Scotus’ thesis is this: the firs and adequate object 
of the divine intelligence and will is always and solely 
the infinite essence: “Sola essentia divina potest esse prima 
ratio agendi tam intellectu: divino quam voluntati,”"™ 

In. the same manner that the divine essence estab- 
shes primarily the knowledge by which God knows 
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Himself and knows all other beings, so likewise ts God s 
essence the primary treason for His intrinsic willing and 
for His love in Himself and beyond." 

Since this is so— and what theologian of the Middle 
Ages, from the time of Satnt Anselm to that of 
Duns Scotus, has not subscribed definitively to these 
principles ?"*” — it remains only to make the application 
of this metaphysics of love and the divine will to the 
question jaid down.’'® Duns Scotus resolutely takes this 
task upon himself. He undertakes it even more firmly and 
logically than Biessed Raymond Lull, whose intuitions 
notwithstanding are here remarkable."’ Duns Scotus finds 
in the infinite love of the Heart of Christ the solution of 
the problem which had thoroughly agitated medieval 
thought since the Cur Deus Homo of Saint Anselm. The 
end of God is the glorification of the divine essence by 
love. In the realization of that purpose, the homage of the 
Incarnate Word outweighs every other adoration possible. 
It follows, therefore, that the primary object of the divine 
wilt “ad extra” is the Sacred Heart of Christ, and that the 
immensity of the love of our Lord, independently of the 
love of all others, ts the first and adequate reason of the 
Incarnation. ‘I hold, therefore,” concludes Duns Scotus,!2° 
“that God first loves Himself. Following this, God loves 
Himself in other beings, and that love is without ques. 
tion ordinate. God wishes to be loved by that One Who 
is able to love Him supremely. I speak of the love of a 
being extrinsic to God, or a created being. Finally, God 
foresees the hypostatic union of that human natuce which 
would have had to love Him supremely even if man had 
not fallen!” Thus Christ is the primary intention of the 
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‘Trinity and the initial object of ali Its decrees by the very 
fact of the infinite love of His Sacred Heart, “qui potest 
eum summe diligere,” | 

To this conclusion, so glorious a tribute to Christ, 
Blessed John Duns Scotus clings with his whole soul, 
placing at tts service the resources of his powerful dialec- 
tic, It became a rule to exalt Christ without meas- 
ure?! The Word made Flesh, Whose excellence and the 
love of Whose Sacred Heart place Him immediately after 
God, mast be the primary intention of the Holy Trinity. 
This primacy is demanded by the perfect order and rea- 
sonableness of the divine wili.'? Being predestined for 
the glory and the grace of the hypostatic union, Scotus 
continues, the Word Incarnate cannot come into the sys- 
tem of the supernatural and natural world as it were acci- 
dentally. As a general thesis, predestination to glory is in 
point of fact a gratuitous gift, logically anterior to complete 
prevision of sin and demerit. Consequentiy, no being 
could be called to glory or predestined to replace a crea- 
ture who has failed in a trial: no one of the elect is able 
to rejoice over the loss of another. Such is the opinion of 
Saint Augustine and Saint Anselm. Therefore, concludes 
Duns Scotus’ following William of Ware,’** Christ 
Himseif has not been decreed after the manner of occa- 
sional substitution, On the contrary, God has definitely 
determined all things which concern the Incarnate Word, 
if not the bloody Sacrifice of Mount Calvary,'*’ inde- 
pendently of the fall of Adam. And God has determined 
these things for that one essential motive that accounts 
for all other predestinations or elections: “Deus diligendo 
se praedestinavit alios ad se." The conclusion is all the 
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more unavoidable, then, that Christ is the Masterpiece of 
God and that His glory and the homage of His Sacred 
Heart exceed that of all mankind. That the “Summum 
opus Dei” could be an occasional being, foreseen after 
‘ the fall of man, and subordinated to the attainment of a 
, secondary end, is something incomprehensible to reason. 
“Non est verisimile tam summum bonum in entibus esse 
_ occasionatum.”**’ Thus argues Duns Scotus following 
Robert Grosseteste’** and William of Ware.'?? Christ's, 
therefore, is the absolute primacy of election in the divine 
decrees and in the plan of creation. His also, by a 
necessary consequence, ts the plenitude of the universal 
Kingship. 

Being the primary intention of the eternal decrees 
and the eternal love, the Sacred Heart of Christ is also, 
according to Duns Scotus, the source from which shine 
forth all the graces of the mystical city. Although, strictly 
speaking, God could have ordained otherwise,"*° Christ ts 

3 “de facto” the mystical Head of the Church.™! It is, in 

3 fact, a divine decree that outside of the Incarnation, which 
8 is a grace absolutely gratuitous, all other gifts of the 
| , Trinity in the supernatural order must be conditioned by | 
i 
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an antecedent merit. In other words, the merits of the 
Incarnate Word are Bie in all other gifts of the 
Trinity.’ 

Beyond the visible world, the grace of Christ and His 
light envelop, first, the angels. Up to the time of Duns _ ; 
Scotus, Franciscan doctrine, following Alexander of 
Hales and Saint Bonaventure, had refused to attribute 
to the Word Incarnate the essential! sanctification of the 
angels. Consequently, it had restricted the universal em 


pire of Christ. Only Vital du Four’ and the Catalonian 
mystic Raymond Lull? had held the opposite opinion in 
favor of that glorious prerogative. Duns Scotus insists 
strongly on this point, taking up again the clear asser- 
tions of Saint Cyril of Alexandria. Although inferior’ to 
the angels in His human nature considered in itself, 
Christ is nevertheless higher than the angelic hierarchies 
by reason of His union with the Word: “Concedo quod 
anima Christi est primum in hierarchia suprema.”° 
Therefore, the tlluminations which come from God reach 
the blessed spirits through Christ: ‘‘Illae illuminationes 
sunt ordinatae: primo, huic animae (Christi) et ab hac 
iifuminantur angeli.””!3’ In the same manner there flows 
upon the angels supernatural grace, a grace specificaily 
the same as that which is communicated to men.'* Duns 
scotus steadfastly refuses to admit the contrary opinion 
that is advanced under the pretext that the hierarchy of 
Causes prevents an inferior being from reacting upon a 
superior. being. That objection is foolish, since the soul 
of Christ was capable of a still greater privilege, namely, 
that of the hypostatic union. Furthermore, the principle 
invoked has no application in the order of grace. There 
the communications are not measured according to the 
dignity of the nature in itself, but according to the pro- 
pection of the grace and the free disposition of God.!”? 
Nothing prevents us, therefore, from admitting that the 
grace of Christ extends to the angels, and from adding - 
thereby this new glory to the royal a of the God- 
Man. 

More visibly does the salutary Ssinitics of Christ 


| _ | _— out over r mankind. The Saviour: conid have ¢ come 
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in all His giory, for from His assumption into the Word, 
the Beatific Vision irradiated His soul. The redemption 
of the human race, however, demanded the abasements 
of the cross.‘ “Man having become the enemy of God 
through sin, God decided not to remit that fault, except 
at the price of an offering which was more agreeable to 
God than the offense had been displeasing to Him. Now, 
one can conceive of nothing which could be more agree- 
able to the Trinity than the fault of the human race was 
odious to It except, namely, the homage of a Person more 
beloved by It than all mankind was or could have been 
even if man had not sinned. Such a Person mankind was 
not able to find in its bosom, because man had been en- 
tirely given over to perdition, The Trinity decreed, there- 
fore, to give to the human race that beloved Person, and 
to incline Him to offer His homage for all His brothers. 
This Person is none other than Christ, to Whom God has 
given grace without measure. In His homage there ap- 
pears the greatest charity.""'* In this perfect mediation of 
Christ, grace the primary reason for all union with 
God'*? —- was communicated to ali mankind. By a unique 
privilege, grace embraced the soul of the Blessed Virgin 
at the first moment of her existence and preserved her 
from the original stain,“? dweiling therein tn ail its fuil- 
ness.'** After the Blessed Virgin, the supernatural influ- 
ence reached all men and especially the elect. In this 
manner, all beings without exception are under the sanc- 
tifying influence of Christ and receive from Him, in the 
words of Saint Paul, “every kind of spiritual blessings.” 

Thus,...the theology of Duns Scotus glorifies the 
royal and primary dignity of Christ. Duns Scotus strives 
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before all else to establish the fact that the true cause of 


the Incarnation is in the preordained love of God for Him- 
self. Consequently, the mystery of Christ does not de- 
pend upon the original fall.“ “That which was occa- 
stonal and accidental‘ was the sin of Adam, hence the 
redemption and the rdle of the Redeemer in the Incat- 
nate Word. But the Incarnation, the very existence of 
the God-Man, was never willed in a merely occasional 
manner. To Christ, then, belongs the first place in the 
order of previsions and in the logical instants of the 
decree which established the universal plan of creation. 
“To Christ, God and Man, beiongs the first loving thought 
of the Holy Trinity Who, wishing to create, fixes at once 
upon that Creature Who could render to it the great- 
est glory. To Christ, before angels and men, belongs 
the place of honor among those predestined to glory. To 
Christ, finally, belongs the primacy over ali the elect, since 
their sanctification is dependent upon the plenitude of 
grace which is in Him.™* In complete truth, we add 
that Christ is the secondary Final Cause of creation, which 
fact Duns Scotus™’ implies in his general thesis. Raymond 
Luil?*° and Ubertin de Casale*"' happrly develop this same 
point. Truly, there ts no jewel lacking in the royal crown 
of our Divine Lord. 


+ * 


Such,...in its essential lines, was the theological 
monument erected to the Kingship of Christ by the 
Franciscan doctors of the thirteenth century. Saint 
Bonaventure bas given harmonious proportions to it by 
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placing the Word Incarnate at the center of all things, 


-“tenens medium in ommnibus.” But the edifice would have 


been uncrowned if Duns Scotus had not radically cor- 
rected several lines of the plan.’ It remained for Scotus. 


‘to go beyond the Bonaventurean synthesis and to bring 
forth his two great assertions: first, the absolute primacy 
of the Sacred Heart in the divine plan; second, the uni- 
versal sanctification of the angels and men in Christ. 


As history amply testifies, the thought of Blessed 


-Duns Scotus has profoundly stirred the field of theol-— 
-. ogy."3 Saint Francis de Sales has consecrated it forever 


by inscribing it in the first chapters of his golden book 
entitled the Treatise on the Love of God. Therein he 
declares that the thought of Duns Scotus is. “according to 


the order of Providence, accordingly as, examining the .. 
Holy Scriptures and the doctrine of the early writers, We | 


are able to discover it there.” It is likewise the thought — 


of Duns Scotus, as Goyau has observed, that has inspired _ 
the French mysticism of Monseigneur Gay. In ‘italy, the 
thought of Scotus was the basis for. the eloquence and the * 
- social activity of Saint Bernardine of Siena; for the ecstatic a 
; flight of Saint Magdalen de Pazzi: in: the nineteenth ro 
. tury, for the lofty’ philosophical conceptions of Beriedetto” 
d’ Acquisto. More recently, . the distinguished : yoite: of ae 
" Monseigneur Bonomelli-has not ‘hesitated: to formulate °° 
the préatest hopes. for this. doctrine “Theretare, . re co 
would not be rash to conclude by expressing the.view that 
a the authentic thought of Duns Scotus niore and’ more in- | 
"Spires contemporary theology and Catholic Action, and. | 
. "|. thus’ contributes to an ever-increasing glorification: of oe 
ei nae the # King. sn | 
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mentale mysterium,”” ete. 

38. In Lue, c. 23, 0. 46-48, WIT, 979; [2 Joan. c. 19, mn. 31-34, VE, 
496-497. 

39. In Luc. c. 13, 0. 69, VIE, 355- ¢. 18, 0. 53, VI, 468, 

40. In Jogn., c. 18, n. 65, VE, 488. 

41. In Hexaém., coll. 1, n. 10-39, ¥, 330-335; cf. eoll. 18, n. 9-13, 
V. 116; de Joan., col). IV, Vi, $40-542; It Lae. c. 24, 0. 46, VIE, 598; 
Sermo I ef i] in dam, 3 Advertus, VR, 57-64. ; 

42. In Luc., c. 20, n. 23, Vil, 508 b: “Imaginandus est Christus tan- 
quam lapis centralis in tote corpore Fccdlesi®, quod circumferenti# citculi 
comparatur; ad quem quidem omnes lines deduct anguium factunt et uni. 
UNtur in ipso tanquam in puncte indivistbilitatzs, 12 quo ht osculum linea- 
Tum Crucis in medio sui concurrentium in unum.” Ttwer. mentis ad Deum, 
c.4,n. 5, V, 307: " Jesus Christus, simul et proximnus et Deus, simul etiam 
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rex et amicus, simul Verbum increatum et incarnatum, formator noster et 
reformator, ut alpha et omega, qui etiam summus hierarcha est.’ 
43, In Hexagm., cot]. 1, m. 10, ¥, 330. _ 
44. Thid., n. 14, V, 331; Serma If in dom. 3 Adventus, IV, 60 a: “Dei 
Fitius media est persona in Trinitate.” 


45. ibid, n. 15-18, V, 332. 7 ; 
46. Sermo i in dom. 3 Adventus, UX, 37 a: “Certe congrunm fuir ut 


gui medium tenebat in throno, medium teneret in officio et qui medium in 
via fuerat creationis medium existeret in via recreationis, ut per Verbum 
mundus reficeretar per quod factus fuerat.” Cf. De reductione artium ad 
theol,, n. 23, ¥, 325. 

47. Ibid., FX, 37 b: “Christus est medium congruunt mirabilis coltt- 
gantie in Incamatione, qua in ipso mirabititer duo conjunguntur extrema, 
yidelicet primum divinitatis et ultimum humanitatis.” 

Ag. Sermo 1 ia dom. 2 in Quadragesima, IX, 218 6; In Hexaim., colt. 
3, o. 13, V, 345. - 

49, In Hexatm., col. 1, 2. 12, V. 331; Sermo de corpore Christi, a. 
41, ¥, 563: “In Christo est thesaurus omnis éssentse,” 

50. In Hexaém., coli, 3, n. 14-16, V, 345. 

51. Serme Fin dom. 4 Adventus, UX, 37: “Christus fuit medium vitalis 
influentia in passione,” ete. 

52. in Joan., coll. 4, 0. 4, ¥, 540: “Christus fuit medius inter hominem 
et Deum, inter hominem et angelum, inter hominem et hominem’: ferme 
i ‘ef dom. 3 Adrenius, IK, 61, especially, HI Senz., d. 9, a. 2, q. 2, TH, 
409-411. . 

53..Brevilog., p. 4, ¢. 5, V, 245-246: “Omnes justi, ubicumque sint 
et quandocum@ue fuetint, unum efficiuat cotpus Christi mysticum, sensum 
et mohun suscipiendo ab uno capite tafluente secundum fontalem, radicalem 
et originalem plenitudineren omnis gtatie in Christo habitantis sicut in 
foate’; cf. Hi Sent, d. 23, a. 2, q- Eet 2, M1, 233-298. 

54. U1 Seas, d. 13, a. 2, q. 5, UF, 288-290. In a text of later date than 
the Comsentariuat in Sensentias, the Sermo de corpore Domini, n. 13, 
V, 563, Saint Bonaventure appears to give to the grace of Christ a stronger 
infuence: “In Christo est thesaurus omnis gratix; ipse enim est plewas 
gratia e? werstate, Ae cujus plenitudine hautiunt angeli et homines, Ipse 

enim fontaiem plesitudinem habet. .. In Christo est thesaures omnis gioriz. 
Quidquid enim habent angeli gloriz et homines, quicumque salvandi sunt 
usque in diem judicii, de ipso quasi de thesauro hauciunt sive pertineant ad- 
stolam Cofporis sive angmz.” 

35. Sermo I in dom, 3 Advenias, 1X, 58 a; in Hexaém., coll, 3, n. 17 
et 19; V, 346; In Joan, coll. 4, m 10, Vi, 541. : 

56, HE Seat, prowesiam, Il, 2. 

$7. Im Joan, coll. IV, 0. 7, VI, 541; “Futt etiam Christus quasi medium 
mocale cinta quod est cectitudo virtutis’’; Sermo I in dom. Adventus, FX, 
$7: “Cluistus fait congraum medium reguisris discipling in conversatione,” 
etc,; fe Hexsem., coll. I. -o. 34-33, V, 335. 

$8. De plantations paradisi, n. 8-9, ¥, 976. | 

59. thd... 9, V, 377. 
GO. Luweraium mentis ad Dexm, ptol., a. 3, ¥; 296. 
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61. Ibid., «. 4, mn. 2, V, 306: * Quantumcumque sit. Siacuane quis 


 jwmine nature et sctentiz acquisite, non potest intrare in s¢ ut in se ipso 


delectetut tn Domino, oist mediante Christo.” 
- 62, Ibid, ¢. 7, n.-1+2, V, 312; cf. ¢. Zn. 9 Vy 295. . 
63. Béaufretoa, S. Francois d@’ Assise, Paris, 1925, 86: “On the founde- 


.. fon. of Franciscan theocentrism and Franciscan devotion to the Incarnate 


. Word, the renowned Tertiary Cardinal de Bérulle ‘erected in the seven-. 
“teenth century a splendid metaphysical structure which sheltered the mas- 
-ters of that great schooi of spirituality that has recently found in M. A. 
Bremond its definitive historian: Condren, Ofier, the Venerable Joba Eudes, 
_- the Blessed Grignion de Montfort. But as ‘soon as ‘it emerges from the. 
“aetseat where meditate the disciples of the elite, the teaching oe de Bérulle 


abandons the lofty to recover its Franciscan suoplicity, ..The devotion, so - 
ey itr his time, initiated by Marguerite de Beaune to. the Infant Jesus, - 


is: singularly interesting ia this regard.’ The French school, separated. from. 


Franciscan spirituality, returns to it spontaneously when it addresses itself = 


‘to the masses. In it comes.to full bloom, without any deformation, one 


of the most beautiful fowers of the tree planted by:the Little Poor Man: 


of Assisi.” 

64. In Hexatm., coth. L,:n. MD, v, 331, <f. Guardini, Die Labre, ete. 
p- 105-207. - | 
65, Ibid., n. 11, V, 334. : . 
$6: Sermo quod Chrissus MARS OME RETR aie <$eF, v, 367-5 74, 
. 67. Sermo Ul in dom. 12 post Pentecasten, 1X, 402-403. 


6B. Sermo IIE in dom. 22 pout, Pentecosten, IX, 444; In noeee call. 


22, on. $, ¥,.385. 
| 89. Sermo Tia dom,-22 post Pentecosten, iV, saz a 


10. Quad Christus snus omninm magisser, 0. 19, V, ee 


FLT Sent., prowmiam, a. 1, 1.7: “Subjectam ad "quod omnia . redu- 
Christus,” et0, 5 Ix ey, coll. 4, 37, 


“gr ut ad totum inte, est. 
32. In Hexaim., colt. 1,0. BL 37; v; 534535, 


75. Cf. BE. Gilson,: Ea - philoso phie de 5. “Bowavensere, | Pats sk 


eee 
U4 dg Hexam, coll. 1, n. 25-31,.V, B34, :. 


75. Tid... a. 13, VV, 333: * Metaphysics, ut. ao ‘ahd esse in. - 
| tatione ompiia ‘exemplantis, cum mullo communicat et -yedus est £ ySie 

“. €us, Pater enim ab xterno geauit Filium suum -’ et omiis in eo-expressity = 

>, SARS ip. Fulin' sew in isto medio woguamn in own ate: Linde medi 


.Weritas est." 7 : ans . 


76. Pediat Be 4, C. 4 245: “Decebat 
prac 


. veritatent 


patie ier, ik ead 


sequi’”; fe jae call Iv, a. 7, VE 3a: ae 
co suionaly ces quod eat certinajo weriat 
ws goodie oe ranean oman as 
oh te Hexaten.; col 3m. MM, V, 3455 ie 24, mx. 57, Vii, 601. 


THs Tw Joan:,, coll. IVE ac T. VI. $44: -“Puit. iterany Christus. quasi 
“vlitado, slot; unde i ia Peatene : Obert a 
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ies ext saluiem: in medio terva.”’ Cf. In Hexaém., coll. 1, 0. 38-25, V, 
432-333. 

78. fénd., 2. 11, VE, 342: “Nota quod Christus stetit, medius jacuit, 
medius sedit, medius pependit, medius ambulavit,” etc. Cf. Sermo Hin 
dom. 3 Adventus, IX, 60, et Sermo Il, IX, 64 b. Christ is in the midst 
of all in much the same way as the middie term of a chain of reasoning — 
9 be observed in the figures of the syllogism. In Joaa., coll. IV, n. 5, 

341. 

79. In Hexaém., coll. t, n. £0, ¥, 330. 

_ BO, Sermo in Triniiaie, TX, 3555 a: “Effectus potissimus descendens ab 
origine causante omnia fuit Incarnatio Christi.” 

81. De reductione artium ad theol., n. 20, V, 324: “Appetitus quit est 
in materia ordinatur ad rationes inteectuales, ut auiio modo perfecta sit 


' generatio, nist animia ratronalis uniatur materie corporali, Per similem 


igitur rationem potest argui quod summa. perfectio et nobrlissima in uni- 
verso €ss€ Hon possit, Dist matura in qua sunt fationes inteilectuales, et 
natura in gua sunt fationes ideales simul concurrant in uartatem persona,: - 
quod factum est in Filii Dei incarnatione. Predicat igitur tota naturalis 
philosophia per habitudinem proportionis, Dei Verbum, natum et incarna- 
tum, ut idem sit aipha et omega, natum scilicet 3 in ptincipio et ante tem- 
pora, imcafnatum vero in fine seculorum.” 

82. Hi Senz., d. 32, a. 1, q. 5, ad 3, IH, 766: “Non enim Christus ad 
nos finaliter ordinatur ad Ipsikm qua oon caput propter membra, sed mem- 
bra propter caput.” 

83. HE Sent., d. 32, a. 1, q. 5, TL, 765-706: “Absque omni calutnesis 
potest comcedi et dici quod bes magis dilexerit et diligat Christum quam . 


' totum genus humanum.”” 


84. The theology of Christ the King is so closely linked with the ‘gen: 


teal dignity" of the Incarnate Word that L. Janssens, O.5.B., De Deo ~~ 


Homine, Fribourg in B., 1962, ¥, 546-552, treats of it only. as ‘a function 
of the latter. . 

BS. Ht Senz., d. 1, a. q. TEL, 21-28. On the doctrine of Alexander of 
Hates, see Summa thealogica, p. EET, q. 2, m. 13, Cologne, 1622, TH, 2t, 
and F. Rist, Sul motreo primaria della Incarnazione del Verbo, Rome, 1898, . 
t, 2-8, Cf. Fr. Chrysostom, Doctrine et euitus Christi Regis in ordine ce 
Pratrum minorum, in the Antontanam, Rome, 1926, I, 291-293. a 

86, ltinerariam, ¢. 6, n. 7, ¥, 3127 “Dom mens nostra contempilatur ! in 
Christe ., . videndo sinmul in unum primam et ultimum, summum et imam, 
circumferentiaca et centrum, alpha et omega, causatum et causam, creatorem. 
et creaturam, /rbrum seilicet seri ptun mses ef exttd,. jam pervenit ad quat. 
dam rem perfectam,” etc. - 

87. Cf. F. Godts, C.Ss.B., feas D, Scot ez PImmaculée Conception, . 
in Vie Franciscatre, Paris, 1925, ¥, 739. 


. 88. Reportata Pavisiensta, 4, d. 48, q. 2, a. 9, XXIV, 607; cf, Wat. bat. 
4290, £.° 44 1: “Hi humane nature in Christo sto obligamur sicut doming |. . 


nostra, tamen sub dominatione, quia adhuc est. sub supreme Domine in 


qaantum Deus est dominus omnium.” 


89. Opos Oxoniease, 4, 4. 43, 4. 1, 2. 9, XX, 518, CE. Ox. 4,4. 1: 


7 4. i, a. ds XVI, a “Primes. prasidens Ott (potest esse Dis Des “st a ‘s 
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o sohus,.... Secunda clavis, sciticet non principalis, tamen praceilens, potest 
:* intefligi quantum ad duplicem praeminentiam. Unam quidem in unrversa- 
“7! Kitate causaram judicandaram, aliam in firmitate sentenne definitive. ... 
‘Hae davis cum utraque preminentia proprie est Christi qui nevit omnia 


tmeérita et demetita judicandorom et semper justitie divine conformiter 


i”. judicat,” ete.; R. P, 4, d. 19, q. 1, 0. 5-6, XXIV, 294. A complete exposi- 
‘e’ Hon of the thought of Duns Scotus is found in J. de Montefortino, Summa 
- theelogica Ven. D. Scoti, nov. ed., Rome, 1903, Pats 3, q. 59, V, 340-549. 


90. Ox. 4, d. 48, q. 1, n. 10, XX, 520: “Christus habet imperium 


Ce Tespectu potestatis angelorum.”. R. P. 4, d. 48, q. 2, a. 7, XXIV, 
: 606; “In Cheisto est natura conjuntta cum persona Verbi et ideo isto 
'.. $€undo modo (sc. imperative} potest solus judicare secundum formam 


bominis.” 


“Ul. i. SE, Ibid, a. 9, XXIV, 607, Vat. Lat. 4290, £.° 44 r: “Natura humane 
os +. @$t. fatio. et princtpium cujusdam dorninii, scilicet. principrum reparations 

a: .0Ste# et redemptionis in ratione cause meritori, aon tamen in ratione 

.. Cause effective,” | ay. 3 


92: RB. P4,d01,q.5, 9. 11, XXUE 565. Bese, 
93. Ox. 3, d. 26, q. 1, n. 16, XTV, 738: “De facto, sua gratia, passionen 


a “Stam ordinavit et obtulit Patel pro nobis et ideo muftum tepemur ¢i. Ex quo 
. . thin aliter potuisset homo cedemi et tamen ex sua libera voluntate sic 


redemit, muttum ei tenemur et amplius quam si-sic necessario et fort aliter 


_: | petaissemus esse redempti.” 


2 a 94. De sacr@ sevipture mysterio, a. $15, edited under the. pame of 
_-..) Saint Bonaventure by Bonelli, Supplemestum ad opera 3. Bonaventure, 
os Ekent, 1772, 1 289-207. « aie: ae 


' 95. The De cessatione fegalium is stift unedited. Its teaching on- the 


“:; .“intarnation is treated at length by Peter of Candia (Alexander 'V),. whose 
nai a has been edited by Fr. Chrysostom, Christa, alpha ei omega, Lille, 
oo PPM pad. . oo ae git fe Pe 
96. Quodlibetum 2, q. 3: Utrum Filins Dei incarmatus fuisset si bom 
“/c Som peccasset, Florence, Bibl. Laureaz., cod. Conv. Sopp. 123, £.° 133 ¥ 


eee 435 6. “Alia rationés non cogunt quibus ad ptasens. omitto : 


22 v wach der lebre dex Matthans von. Agaaspasta, Master, ¥920-— —.. ~ 


_. BeOpter reverentiam magnitoris domini Roberti Lincotaiensis qui ipsas 
Studiose et sollerti sermone adinvenit.” se a ae 
vlc. OF Tae HE lbe, Seat, do 1; q. 8: Utram Filius Der futsset rncartiates | 
St home nog peccasset; Florence, Bibl. Laurent, Plut 35,. dext.. col, A 


oo ga. Fee Raymond, Q.M.C, Le motif de Pncornation: Dus Scot et 
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finem certum, ut videlicet pateretur pro homine, sic dico quod oon fuisset 
in¢arnatus, et sto modo intelliguntur Sancti qui dicunt quod non fuisset 
incarmnatus nist bome peccasset.” 

102. In his Qmestiones per aviem demonstrativam solubiles, q. 24, 
ed. Mayence, IV, 50, LuJ] poses the question thus: Utranr in Incarnatione 
Dei fuerst principalts divina Ostensio et Dilectio vel nostra Redemptro, On 
this subject see Mgr. Maura y Gelabert, Bishop of Orighuela, E/ optimitme 
del B. Raymundo Lutio, Barcelona, 1904, 29-41. Blessed Duns Scotus has 
some beautiful meditations on Christ the King in his Liber Coniem pla- 
feants, 1, 2, ¢. 68, ed. Mayence, LX, 148-151. 

103. Fr. Chrysostom, Le motif de f' Incarnation, Touts, 1923, 10-12. 

104. Ox, 3,d, 7,g. 3, XIV, 348-359: “Tertio queritur: utrum Christus 
pradestinatus fuerit esse Filius Dei’; iéid., n. 3, XIV, 354: “Hic sunt 
dubia. Prmum, utruin predestinatia preexigat necessario lapsum natura 
humane; quod videntur sonare multe auctoritates que sonant Filium Dei 
Nunquam fuisse incarnamm si homo non cecidisset,” The text of the Opus 
Oxoniense is quoted from ms. 137, f.° 149 r. of the public Library of 
Assist. ~-- KR. P. 3, d. 7, q. 4, XXHIE, 301-304. 

LU5, Sermo de universal: regne et dominio Jesu Christi, in Opera 
Omnia, Venice, 1591, 1, 493-500. The thought of Saint Bernardine has 
been very ably presented by Fr. Ludovic de Castelplanio, Maria wel con- 
Sigtia del PEterno, 1, 1, sect. 7, Napies, £872, I, 29-39. 

106. Trasté de Yamour de Dieu, 1, 2, c. 4 et 5. On this subject see 
Fr. Jean-Bapuste du Petit-Bornand, O.M.C., Primauté de N. S. JG: 
témotgnage et sentiment de §. Francois de Sales, in Etudes Franciscaines, 
Paris, 1900, IMI, 37-$t. 

107. E. Longpré, La philosophie du B. Duns Scot, Paris, 1924, 
139-149. 

108. R. P, 2, d. 27, q. 1, n. 3, XXIU, 135: Ox. 2, d. 27, q, 1, n. 3s 
XH, 249 a: Ox, 4, d. 17, q. 3, X, 93: “Deus est formaliter dilectio et 
formaliter caritas et con tantum effective.” 

109. RP. 3, d. 7,4. 4, n. 5, XX, 303. | 

_ kW. Ox. 3, d. 28, g 1, o. 2, AV, 378: “Perfecte diligens vult 
dilectum diligi sicut patet per Richardum"; R. P. 3, d. 28, q. 1, n. 2, 
AXIEE, 488: “Perfecte amans dilectum vult eum diligi.” 

it, Ox. 3, d. 32, q. 1, a. 6, XV, 433- Assisi, cod, cit, £.° 174 b: 
“Nags omnis rationabiliter yolens primo vult finem et secundo immedi- 
ate tllud quod attingit Ane et tertio alia que sunt remotius ordinata ad 
attingendum ; Si€ etiam Deus rationabilissime, icet vera non diversis 
actibus, unit tant actu, in guantum ille diversimode tendit in objecta 
ordtasia vel saper objecta ordinata, — Ptimo vult finem et in boc est actus 
Suus perfectus et intellectus ejus perfectus et voluntas ejus beata, se 
cundario vult ila que immediate ordinantur in ipsum, pradestinando 


scilicet electos gui -scilicet ‘immediate attingunt Eum, et hoc quasi re 0 


flectando, voleado altos condiligere idem objectum secum, sicut ptias 
- Sietum fait de caritate, dist. 28 hujus tertit [libri]. Quare enisn pritoo 


s¢ amat ordinate et per Consequens tion idordinate, zelando wel invidendo, : a : 


seoands rials elias habere condiligentes, et hoc est velle alios habere 
hoc est 


zs finaliter et pradestinare eos, si velit cos haber! ree 
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‘opeseodi bonur finaliter et xternaliter; tertio autem vult alig que sunt 


<_. Mecessaria ad attingendum hunc finem, scilicet bona gratia,” etc. 


fe 
ove 


112, R. P. 2, d. 29, q. 1, 0. 8, XKHI, 145; RP. 1, 2. 17, g. 3, 2. 7, 


+S XI, 210; Cf. Ox. 1, d. 41, q. £, m HH, Pricum probatur, etc, X, 697: 


Ox. 2, d. 20, q . 2, n, 2, XIE, 120; R. P. 2, d. 20, q. 2, n..2, XXL 


“SS! 98, “Omnis oedinaie volens, primo ‘vult quod est immediatum ini; sed 


. Dees est ordinatissime volens et. immediate aaa dilectionem sui vult 
| beatitudinem illis qui eam habebunt,” etc 

113, RP.3, d. 19, @. 1, ao. 13, XXU, 407. RP 3, 32, gq. 1 

f. 10-11, XXIII, 508: “Vult Deus ex caritate ‘primo hene sibi “tanquam 

> fis onium: secundo vult alium velie sibi bormm esse: in isto instanti 

. potest pon predestinatio ; ex eodem enim habitu potest yelle mihi omnia 

netessacia ad ditigendum ‘$e et ex consequenti illa efficere in me. Nam 


oe oO Post volitionam finis, primum immediatissime ‘volitum videtur esse ilfud 


' Guod propinquissime ad finem ordinatut in ormni rationabili voluntete, 
et ideo illud per quod ad finem devenitur immediatius, et tertio omnia 
z uocumque modo ad hec necessaria et sic post pradestinationem. Deinde. 
est collatto gratie et aliorum supernaturalium quibus immediate attingi- 


Z tee Gus: finem et postea iste mundus sensibilis. . .- ihn omnibus. tamen his 


* . Stadibus unus est actus gui sf diligere omnia inzqualiter, non absolute, 
a sed ut transit in objecta, non quidem zquatiter sed secundum quod aliqua 
jus. ordinantur ad ‘finem; ideo non ereniter diligit omnia, fo- 


cos guendo de acta ut transit in objects,” etc. 


te ty ‘ 
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So. dad: Klein bas accurately shown this in Der Gontcbegrif det plain: 
Deas Skorus, Paderborn, 1913, 157-139. | 
115. Ox: 3, d. 32, q. 1, nm. $, XV, 43200 . 
; “M6. ROP, 3, 4. 32,-q.1, 2.10, XXIM, 307: “Ta. Deo-est uaus actus 
ditigendi omnia, quia est anum objetium quod est ratto diligibilitatis smi 
a vitio dilizend: ovenia, quocumgue modo ditigtbilia gunt.. Est tamen 


ae . Raum ohjectum primum et necessacium, alfad- contingens, quod nullo 


tauat actum distinctam ‘ab actu. perfectissimo et primo,” etc. _ 
Ba day br Saitt Bomeventare: Sermo HI de Aununtiatione B.:M. a 
+ O67 b. 
La. See especially F. Lychee, Comment. in 3 Libram. Seosi. d.. 7, 


a ra 4,. Venice, 1589, 35-37; Fr. de: Pitigianis, Samma pheol, Spec. et moved., 


en Comment: ix 3 Libram. Seoti, a, 7, Venice 1613, I, 220-240, 
AID. Dinpusatio fidelis- et infidelis, p..4, b. 16, od. Mayence, TV, 31- 
3a , Manifeteae est wot fcr fuerit Deo —— sit p Tocamatus 
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teresting to encounter in this work, written in Paris in 1289, the two 
chief contentions of Duns Scoms. These, as well as another argument of 
Scotus, namely, that Christ could not have been called forth by the faule 
of Adam, are indicated also by Lull in his Guestiones per artem demon- 
tiasteam solubiles, q. 29, ed. Mayence, IV, 50, where the following 
thesis is established: “In Incarnatione Dei fuit principalis divina Osten. 
sim et Dilectio, non autern nostra redemprio.” 

126. R. P. 3, d. 7, q. 4, n. 5, KXIFE, 303. In ms. F. 69 of the chap- 
tec library of the Cathedral of Worcester, which we transmit without any 
change or revision in the text—an echo of the Paris Lessons of Duns 
Scotus — the passage is as follows: ‘“Dico ergo sic: quod primo Deus 
diligit se, secundo diligit se aliis et iste est amor castus, tertio vult se 
diligi ab Eo qui potest eum summe diligere, loquendo de amore alicujus 
extrinseci, et quarto pravidit unionem illius nature que debet eum 
sumume diligere, efsi nulius cecidisset,” 

121, Ox. 3, d. 13, q. 4, a. 9, XIV, 463: “In commendando enim 
Christum malo excedere quam dehcere a laude sibi debita,” etc. 

122. R. P. 4, d. 7, 9. 4, 2. 4, Dito tamen, XXII, 303. In ms. FL 69 


-of Worcester, the text reads thus: “Dico quod lapsus non futt causa 


predestinationis Christi, immo etsi nec homo nec angelus fulsset lapsus, 
nec plures homines creandi quam Christus, adhuc fuisset Christus pre- 
destinatus sic: quia omnis ordinate volens primo vult finem, deinde im- 
mediatius immediatiora; sed Deus est ordinatissime volens, ergo sic vuit: 
primo ergo yult se et post se immediate quantum ad extrinseca est anima 
Christi: ergo primum post velle intrinseca, voluit gloriam istam Christo; 
ergo ante quodcumque meritum et ante quodcumque demetitum, previdit 
Christum sibi esse uniendum in unitate suppositi.” 

123. Tid. o, 4, Item ut declaratum, XXIII, 303. Worcester, cod. cét.+ 
“Item, ut declararum ¢st in primo libro, ia materia de praedestinatione, — 
Prius est preordinatio et pradestinatio circa electos quam aliquid fiat 
circa reprobos in actu secundo ne aliquis gaudeat ex perditione, aiterium 
quasi sibi sit lucrum; ergo ante lapsum previsum et ante omne demeri- 
tum fuit totus processus previsus circa Christum.” Ox. 3, d. 7, q. 3, 0. 3, 
XIV, 354. In ms. lat. 15, 361, f.° 18 v, of the Nationa! Library in Paris, 
the text is im full accord with that of this edition. It reads thus in the 
Assist ms, alseady ctted, f.° 149 rt. “Sine prajudicio potest dici qued 
cum predestinatio Ccujuscumque ad gioriam precedat ex patte object! 
haturaliter prescientiam peccati vel damnationis cujuscumque secundum 
opinionem ultimam dictam, dist. 45 primi libri, smulto magis est hoc 
rerum de prédestinatione iffias Animz que predestinabatur ad surmmam 
gloriam. Universaliter enim ordinate volens prins videtur velle hoc quad 
est fini Propinguius et ita sicut prius vult gioriam alicui quam gratiam, 
ita eham inter predestinatos quibas vult gloriam, ordinate prius videtur 
velie quem vult esse proximum fini, et ita huic. Anime prius vult 
gloriam quam alicuf alter) anima velit gloriam, et prius cuilibet alteri 
gioniam e gratiam quam prevideat illi opposita istorum habirwum. Erge 
& primo, prius vult Anime Christi glotiam quam prevideat Adam ca- 
sucum,” Cf. Ox, 3, d. 19, q. I, a. 6, XIV, 714. | 
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124. Cod. cit, §.% 163 v. 

125. R. P. 3, d. 7, q. 4, 2. 5, XXII, 303. According to the W'or- 
cester ms,: “Quomodo erge sunt intelligende auctotitates Sanctorum po- 
nentium quod Deus non fuisset mediator nisi aliquis fuisset peccator et 
multe alia auctocitates que videntur sonare in contsarium,— Dico quod 
glotia est ordinata anim# Christi ef catni sicut potest cata: campetere, et 
sicut fuit coflata anime in assumptione, ideo statim fuisset collata carni, 
nist quod propter majus bonum fuit iilud dilatum, ut per mediatorem, 
qui potuit et debuit, redimeretur humanum genus a potestate diaboli, quia 
majus bonum fuit gloria Beatorum redimendorum per passtonem Carnis 
quam gloria carnis; et ideo in quinto instanti vidit Deus mediatorem 
veoientem passurum, redempturum populum suum, et non veniss€t, ut 
Passurus, ut redempturus nisi aliquis prius peccasset; neque fuisset glorta 
carnis dilata nisi fuissent redimendi, et statim fuisset totus Christus glati- 
ficatus.”” Cf, Ox. 3, d. 7, g. 3, XFV, 355 a. 

126. R. P.3, d. 19, g. 1, n. 13, XXKHE, 407. 

127. R. BP. 3, d. 7,4. 4, 1. 4, ftem si fapsus, X XU, 303. The text of the 
Worcester ms. is shorter: “Stem, si lapsus esset catio pradestinationis 
Christ:, s€queretuc quod_summum opus Dei esser Maxime occasionatum, 
quia gloria omnium non erit tanta intensive quanta fit Christi.” —- Ox. 
3, d. 7, q. 3, o. 3, MIV, 355 a: The Assis: ms,, foc. est., reads thus: “Nec 
fuisset redemptio, nisi homo peccasset, facienda. Sed non propter istam 
solam causa videtur Deus pradestinasse illam Animam ad tantam 
glonam, cum ilia redemptio sive gloria anime redimende non sit tantum 
bonum quantum est tiia gloria anime Christi. Nec est vetisimile tam 


‘Surmum bonum in entibus esse occasionatum propter minus bonwm; nec 


est verisimile ipsum prius praordinasse Adam ad tantem bonum ad quan- 
tum Christum, quod tamen sequeritur; immo, quod absurdius est, s2- 
gueritur etiam quod predestinando Adam ad gloriam prius previdisset 


‘casurum quam pradestinasset Christum ad gloriam, si pradestinatio iHius 


Anime tantum esset pro redemptione alicrum.” 

128. Following R. Marston, cod. cfs. f.° 134 v, Grosseteste argues 
thus: “Valde viderur magnum inconveniens ut summum quod habemus 
per graiiam, videlicet quod flit Dei nominemur et simus, et creatura 
excellentissima, videlicet anima Christi, occasionnata sit tantummodo per 
peccatum.”’ 

i29. Cad. cst. £.° 163 v: “Item, summoum in genere humane quantum 
ad bonumn nature et grati® non potest esse occasionarum;: sed humantitas 
Chris est summum in genere humano quantum ad naturam et giatiarm 
adoptionis flrorum, quantum ad gratiam qué nGn solum est propter con- 
formitatem voluntatum; igitur humanitas Christi et gratia non est occa- 
sipnatum, sed occasionata fuisset si non fuisset nisi homo peccasset; 
hoc igitur non est poernendum.” 

130. Ox, 3, d. 13, q. 4, 9. 17, KEV, 471-472. 


i31. Gx. 3, d, 13, q. 4, m. 8, XIV, 461; RK. PF 4,d. 8 ¢. 1 9, 
XXIV, 3: “Sacramentum {Eucharistiz) significat gratiam essentiatem, 
scilicet Christum verum qui .¢st caput ommis gratiz.”” On this subject see 
J. de Montefortino, Semms tbeologica D. Scoti, p. 3, g. 8, a. 4, Rome, 
1903, ¥, 118-120, 
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132, Ox. 4,-d. 2, q. I, a. £1, XVI, 248: “Posset dici quod in universis 
operibus Dei non furt aliquod opus mere grati# nisi sola Incarnatio Fil 
Dei’. R. P. 4, d. 2, q. i,m. 11, XXMUY, 572. Cf. Montefortino, foc, crt., 
q. 8, a. 4, V, 119. 

133. Summa theolog., p. 3, gq. 12, n. 2, art. 2, Cologne, 1622, fl, 
78-79, 

334. Quoditbetum 2: q. utrum anima Christi et Virginis glorione 
prevaleant et magis sunt Deo atcepte quam tota curia celestis, in ms, 95, 
f.° $7 b. of the public library of Todi: “Quantum pertinet ad animam Do- 
mini Jesu videtur mihi qued prevaiet omni et tot: creature. ... Patet hoc ex 
comparatione Christi ad totum univetsum respectu cujus habet rationem 
capitis. Non enim in Christo est solum gratia singulans qua excellit alios 
personas, nec solum gratia unioois gua humanitas Dei Vetbo unita fuit, 
sed etiaan gratia capitis quo totum corpus militantis et triumphantis 
ecciesiz vitam et motum suscepit et quantum ad homines et quantum ad 
angelos. Quod sit caput omnivm, Ephes.. i: Upsam, inquit Apostolus, 
dedit caput super omnem ecclesiam, ubi Glossa: “Dicitur caput secundum 
bumanitatem secundum quam unitur ej Ecclesia natura et gratia.” Quod 
sit caput angelocum, Col. 2: fn ipsam, ioquitt, Aabsiat omnis plenzinuda 
divinitairs corporaliter, qua est caput oninis principaius et potestatis; ergo 
Cum in Capite sit major vita et seasus, a quo sensus et motus omnibus alits 
influitur, sequitur quod, si omnes angeli et beati a Christo inftventiam 
suxcipiunt, saltem ratione unionis, quod in ipso est, major gratia quam in 
tote alto corpore mystico,” etc. Cf. Fr. Delarme, O, F.M., L'arre Sen- 
soi de maitre Vital du Four, in France Franciscaine, Paris, 1924, 

, 454. 

135. Art de contemplacio, c. 7, ed. Probst, in Beitrage tur Geschichte 
der Phil. des Mitrelalters, XU, Miinster, 1914, 86; “So great, O Queen, 
is the splendor of the sun that it gives Hight to the moon, the stars and 
the heavens: but, as the mercy and humility of thy Son are greater than 
the resplendence of the sun, there comes to us, to us and to the angels, a 
greater effect of benediction from the Fruit of thy womb than is the 
splendor of the sun and of other creatures,” 

£36, KR. P. 3, d. #4, q. 2, n. 25, XXIV, 354, 

137. Ox, 3, d. 14, q. 2, o 20, XIV, 518. 

«138, Ox. 3, d. 13,9. 4, nn. 6, XEV, 460: “Gratia anime et angeli est 
ejusdem specie?,” etc, R. P. 3, d. 13, q. 3, a. 22, XXIH, 341. 

139. To seize the whole of Scotus’s thought, compare the objection 
he is meeting and his response, R. P. 3, d. 13, q. 1, nm. I, and m. 17, X XU, 
43%, 339: “tem, ordo attenditur secundum influentias superiosis ad in- 


ferius et non € contra; igitur illud quod est iaferius in natura, non po: 


test influere in superius in hierarchia; sed si anima Christi haberet sum 
mam gratiam, ipsa influeret in naturas angelicas.’ Toa which Scotus 
replies: “Oppositum, Anima Christi fuit capax illius unionis in qua fuit 


summa gratia colfata,... Ad aliud, cum dicitur superius solum in natura. 


influit in infertus, dico quod hoc est verum in hierarchia nature, falsum 
tamen in kierarchia geatiz. lnirma natera enim beatificabilis in hrerarchia 


nature potest influere in seupremam, dum tamen inferioc in bierarchi2- 
Awture sit superior im hierarchia grate. Unde Deus exinanivit se, acce 
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piendo infmam naturam beatificabilem, quia noluit quod tlla natura ha- 
beret de gratia cui plus competeret de congruo, sed fecit infimam aaturam 
in una hierarchia supremam in alia.” In this passage, Scotus is speaking 
only of sanctifying grace, as is observed by Minges, O.F.M., Cam- 
pendium theologia dogm. specialis, Ratisbon, 1921, 1, n. 543, p. 300. 
Ch RP. 3, d. 14, q. 2, mo. 25, XXEH, 354. 

149. R. P. 3, d. 7, g. 4, n. 5, XXMIIE, 303. 

t41. Ox, 4, d. 2,4. 1,9. 7, KVI, 246. Cf. Ow. 3, d. 19, q. 1, % 10, 
XIV, 124, Ox. 3, ad. 20, q. 1, mn. 10, XIV, 737; R. PL 4, d. 2, q. tL a. 
7-12, XXXVI, 570-572. 

142. R. P. 44, d. 4, q. 3, 2. 6, X UII], Got a. 

143. Ox. 3, d. 3, q L, a. 4-10, XIV, 161-165. Cf. Ktein, fac cét., 


“Pp. 138-139, 


144. Ox, 4, d. 4, q. 6, n. 4, XVI, 454, 
i45. RK. P. 4, d. 2, q. 1, ». 7, XXHE, 370: “Christus fuit maxime 


charus et dilectus a tota Trinitate, quia dedit ei Deus gratiam et non ad 


mensuram aliorum Sanctorum; Christus etiam voiuit obsequium maxime 
gratum offerre Deo Patri, quia se ipsum hostiam immolandam pro nobis, 
et nolutt hoc obsequium pro se, quia non indiguit, sed pro electis et 
pradestinatis....Decrevit enim Deus 2 tempore prevasicationis primi 
homaais, ¢x quo genus humanum habuit initium, ut nunquam alicui 
offensam remitteret, vel aliquem acciperet in amicitiam, quousque amicus 
merito vel obsequio ammplius placaretur quam offendebatur ex delicto et 
dersertto: tale fuit obsequium Christi pro electis.” 

146. In another text preserved at Oxford, Merton College, cod. 62, 
f° 5 r., Dunas Scotus stresses his thought very strongly: “Videtur mihi 
dicerxium quod nullius electi predestiaatio habuit causa occasionariam 
et si minimus electus non fuit pradestinatus propter lapsum et repara- 
tionem alicujus, muito fortius nec praedestinatio Christi, qui est caput 


- electoram, habuit causam occasionariam, ut lapsum generis humani, imme 


si genus humanum non fuisset ita lapsum, adhuc fuisset pradestinatus et 
natura unita Verba.” 

147, Fr. Sigismond, La royauté sniverselle dx Sacré Carus fAprés ta 
doctrine du B. fean Duns Scot, Toulouse, 1925, 7. 

248, Fs, Raymond, art. e7t., 314. 

149. Scotus teaches, from the fact that the sensible worid is decreed 
in view of those predestined, of whom Christ is the first, R. P, 3, d. 32, 
q. t,o. Lt, XXL, $08; Ox. 3, d. 32, q. 1, 2. 5, MV, 433 a: “Quarto 
volt propter illos alia que sunt remotiorz, puta hunc mundum sensibi- 
lem, ut serviat ets.” 

150. Libre de Sancia Maria in Obres de Roman Lail, Patna, 1915, 
X, 63: “The nature of Jesus Christ is more lofty and more noble than 
ali other creatures, for it is the end, the beginning and the complement 
of all creatures, since ali that God has created, He has created in order 
to clothe Himself in that human nature which was born of Qur Lady,”’ 
Liber de centum uominibus Dei, ©. 33, a. 6, in Obras rimadas, Palrna, . 
1859, 235: "O Jesu, propter f€ Princepalitec est mundus creatus de 
nibita,” etc. Justly has Fr. Ast, Pasqual, Ord.: Cist, in his work, 


: Mendiciz: fuliiane, Avignon, 17749, Lib, 2, ¢.. 17, n. 4, Il, 359-361, written 
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